











the	 soul,	 that	 stand	 at	 the	 very	 basis	 of	 the	 process	 of	 knowledge,	 worldly	 or	
spiritual.	Simon	Taibuteh	is	one	of	the	mystical	writers	of	the	East	Syriac	Church	
who,	having	also	a	medical	education,	describes	spiritual	life	and,	in	consequence,	








some	 representative	 Syriac	 authors,	 and,	 finally,	 the	 use	 of	 the	 same	 concept	 in	
Simon’s	writings	and	the	way	he	involves	them	in	the	very	process	of	knowledge.	













And	next	 to	 the	 two	elements	one	 finds	 it	necessary	 to	underline	 the	ascetic	
participation	of	human,	as	an	affirmative	answer	to	God’s	initiative.	
Regarding	the	concept	of	knowledge,	the	ascetical	tradition	deals	quite	





and	spiritual	by	 its	nature,	 it	 goes	beyond	ordinary	 contents	 and	 the	way	of	
knowing	is	qualitative1.	Knowledge	is	considered	experiential,	for	it	is	connected	






and	 human	 thoughts	 no	 one	 can	 imagine	 that	 he	 has	 found	 knowledge;	 this	
happens	by	spiritual	power2	so	that	he	to	whom	the	revelation	is	imparted,	at	




divine	 knowledge	 aims	 to	 the	 Ultimate	 Truth,	 ultimate	 realities,	 beyond	 the	
ordinary	level.	In	particular,	we	refer	to	God’s	works	in	creation,	his	revelations,	
and	 not	 his	 essence.	 This	 knowledge	 is	 simple,	 without	 any	 psychological	
intervention	or	the	mind’s	imaginative	function.		
From	an	epistemological	point	of	view,	this	implies	two	elements:	the	
object	 and	 the	way.	While	 the	Ultimate	 Truth	 is	 hardly	 definable,	 the	 object	
refers	 to	God	 as	 revealed	 in	 creation,	 in	 Scriptures	 and	 in	different	 spiritual	






























described	at	 the	 interference	between	 theological	 anthropology	 and	medicine,	
the	author	under	discussion	having	a	profound	theological	education	as	well	
as	deep	medical	knowledge.	
Simon	Taibuteh4	 lived	 in	 the	 time	of	Patriarch	Henanisho	 I	and	most	
probably	died	in	680.	He	was	contemporary	with	Isaac	of	Niniveh	and	Dadisho	









The	 first	one	he	 calls	 “first	natural	knowledge”,	 acquired	by	means	of	 scientific	
investigation	 in	 good	 or	 evil	 things.	 It	 is	 interesting	 to	 observe	 that	 he	 calls	
knowledge	both	 the	positive	process	and	 	 the	negative	one,	 in	 reference	 to	 the	
content.	He	makes	a	terminological	differentiation	between	the	former–	the	natural	
knowledge	and	the	latter–	unnatural	knowledge	(the	Greek	“defective	knowledge”,	































































































7	Medico‐Mystical	Work,	by	 Simon	of	Taibutheh	 ,	 2‐3;	Violenza	 e	grazia,	 86‐87;	 for	 details	 see	




10	 Ps.‐Michaël	 l’Interpréte,	 Cf.	 G.	 Furlani,	 “‘Il	 libro	 delle	 definizioni	 e	 divisioni’	 di	 Michele	


















(συνείδεσις),	 intellect	 (νοàς)	 and	 charity	 (¡γαπητική	 δύναμις)16.	 Instead	 of	
energy,	he	uses	the	term	“dynamis”.	John	the	Solitary,	the	first	synthesizer	of	
the	Syriac	ascetic	theology,	mostly	involves	the	term	“passion”	(ܚܫܐ)	that,	as	Berti	
argues17,	 presumes	 a	 connection	 between	 the	 soul’s	 impulses	 and	 the	 corporal	
actions.	In	his	work,	“Dialogue	on	the	Soul”18,	he	lists	three	passions:	discernment19,	








































speak	 about	 the	 three	 parts	 of	 the	 soul:	 rationality,	 will	 and	 irascibility.	
Contemporary	with	the	last	author	mentioned	above,	Philoxenus	of	Mabboug	
evokes	the	three	divisions	of	the	soul	and	the	way	they	manifest:	rationality39	
of	 the	 intellect	 has	 its	 very	 aim	 to	 achieve	 knowledge	 in	 creation	 and	 of	 God	
Himself,	desire40	 longs	 for	 the	unification	with	 spiritual	 things	and	 irascibility41	
struggles	against	passions42.	Dadisho	Qatraya	changes	the	Evagrian	terminology	
of	 “parts”	with	 the	Aristotelian	 term	cognitive43	 “powers”	and	 lists	 the	 same	
three	energies:	desire44,	 irascibility45	 and	mind46	 and	 their	 active	 aim,	 in	 the	
same	manner	as	Philoxenus.	Berti	shows	in	his	study	that	Jacob	of	Edessa47	is	




































three	 vital	 powers,	 but	 instead	 of	 desire	 he	 speaks	 of	 will56.	 Barhadbshaba,	
professor	 of	 Nisibis,	 also	 mentions	 the	 cognitive	 powers	 (intellect57,	
intelligence58	 and	 thinking59)60	 besides	 the	 appetitive	 powers.	 What	 is	 new	
and	 interesting	 refers	 to	 the	 fact	 that,	 in	 addition	 to	 the	 three	 appetitive	
powers,	he	lists	the	mind61	as	the	one	that	dominates	the	others.	
Another	 interesting	 author	 is	 Theodore	 Bar	 Koni	 (8th	 century).	 He	
develops	an	entire	system	kin	to	that	of	Simon’s	in	matter	of	connecting	it	with	
anatomy.	Firstly,	he	attributes	four	primary	powers	to	the	body,	formed	out	of	
the	 mixture	 of	 four	 natural	 elements:	 warmth,	 cold,	 humidity	 and	 dryness.	
Next	to	these	powers,	he	adds	four	characteristics	that	support	the	function	of	
the	organism	–	attraction,	repulsion,	conjunction	and	disjunction,	mentioning	
also	 the	desire	and	 the	vitality.	These	generate	 five	operations:	 irascibility62,	
desire63,	discernment64,	sensitiveness65	and	concupiscence66.	He	also	identifies	







some	 different	 Geek	 authors	 as	 Ammonius	 (In	 Aristotelis	 Librum	 de	 Interpretatione,	 4),	 David	
(Prolegomena,	79.6),	Olympiodorus	(In	Platonis	Gorgiam,	12.3),	Meletius	(De	Natura	Hominis,	23.18;	






















sensitiveness	 in	 the	 brain,	 discernment	 in	 the	 heart,	 desire	 in	 the	 stomach,	
irascibility	 in	 the	 liver	 and	 concupiscence	 in	 the	 kidneys.	 Finally,	 he	 divides	
the	souls’	powers	in	two,	and	he	associates	vitality	with	irascibility	and	desire,	
while	 rationality	 is	 associated	 with	 will	 and	 free	 choice.	 The	 latter	 works	
under	four	operations:	intellect (ܗܘܢܐ),	mind	(ܡܕܥܐ),	thinking	(ܡܚܫܒܬܐ)	and	
intelligence	(ܬܪܥܝܬܐ).	By	juxtaposing	the	medical	science	of	his	time	(connected	to	
the	 body)	with	 philosophical	 preoccupation,	 Theodore	 speaks	 about	 powers	
and	operations	of	both	body	and	soul67.	
Isaac	of	Niniveh	lists	 five	cognitive	powers	and	the	way	they	work	in	
the	cognitive	process:	natural	desire	 	,(ܪܓܬܐ ܟܝܢܝܬܐ) irascible	power	 ܚܝܐܠ )
	,(ܡܠܝܠܘܬܐ ܦܫܝܛܬܐ)	rationality	simple	,(ܡܬܬܙܝܥܢܘܬܐ ܕܚܝܘܬܐ)	vitality	,(ܚܡܬܢܐ
composed	 rationality	 	.68(ܡܠܝܠܘܬܐ ܡܪܟܒܬܐ) The	 vitality	 is	 destined	 to	 a	






as	 after	 death	 there	 is	 no	 contradiction,	 is	 no	 longer	 necessary.	 In	 the	 same	
framework,	Isaac	speaks	about	five	gifts	that	the	human	was	given	in	order	to	
be	able	to	attend	to	the	divine	knowledge.	In	the	Second	collection,	18th	discourse,	




































The	powers	of	 the	 soul	 and	 the	process	of	knowledge	 at	 Simon	
Taibuteh	
	
Now,	 according	 to	 Simon	 Taibuteh,	 knowledge	 is	 acquired	 by	 the	
combination	of	 the	 senses	of	 the	body	with	 the	powers	of	 the	 soul.	One	 can	
identify	 here	 an	 association	 of	 anatomy	 and	 theological	 anthropology.	 He	
starts	 from	 the	 powers	 of	 the	 natural	 soul	 and	 their	 location:	 feeling	 in	 the	
brain,	discernment	in	the	heart,	passion	in	the	stomach,	desire	in	the	kidneys	
and	wrath	 in	 the	 liver.	 Successively	 he	 lists	 the	 natural	 powers	 divided	 into	
two	categories	–	four	which	serve	and	three	which	are	served:	the	attractive	
power,	which	is	cold;	the	astringent	power,	which	is	dry;	the	laxative	power,	
which	 is	 hot;	 the	 repulsive	 power,	 which	 is	 damp	 (powers	 to	 serve);	 and	
generating	power,	 the	growing	power	and	 the	 feeding	power	(to	be	served).	
The	vital	workings	of	 the	natural	 soul	 are:	 the	power	of	 imagery	 (located	 in	
the	forepart	of	the	brain),	the	memory	(in	the	middle	part	of	the	brain)	and	the	
understanding	(in	back	part	of	the	brain).	In	consequence,	when	the	forepart	
of	 the	brain	 is	affected	by	 injuries,	human	may	see	false	representations	and	
images	of	all	kinds.	In	the	same	manner,	when	the	middle	part	is	injured,	one	
cannot	distinguish	the	things	that	are	useful	and	necessary	and	when	the	back	
part	 of	 the	 brain	 is	 affected	 one	 does	 not	 remember	 anything	 said	 or	 done.	
Surprisingly,	 he	 associates	 the	 lack	 of	 memory	 and	 understanding	 and	 the	














In	 the	 same	context,	 the	 senses	 (in	 the	 stage	of	 “animal	 spirit”84)	 are	
attributed	two	powers:	the	motor	power	and	the	sensory	power,	both	of	them	

















































and	memory.	All	 of	 them	 function	 together	 as	 an	 organism,	 each	 one	with	 its	
specific	role.	
As	a	physician,	in	the	line	of	Galen’s	medical	system,	he	describes	the	





















function	 –	 imagining,	 understanding	 and	 memorising,	 as	 a	 result	 of	 indigestion,	
concussion	and	tumour.		

















with	 its	 comprehension.	 One	 may	 identify	 in	 this	 idea	 a	 very	 important	
ascetical	work	–	„the	guard	of	the	heart/	spirit”,	according	to	Matthew	15:1995.	
In	 addition	 to	 this	 apparently	 physical	 description	 of	 the	 process	 of	
knowledge	mixed	with	a	language	that	pertains	to	the	inner	cognitive	process	












divine	grace,	which	“comes	after	 the	 freedom	of	 the	will”,	brings	help	 to	our	
















the	 third	 altar	 is	 the	 contemplation	 of	 the	Holy	 Trinity,	 the	 other	 two	 are	 the	 first	 natural	 and	




















level	 of	 mystical	 knowledge	 is	 the	 experience	 of	 “shapeless	 eternal	 light”	 that	
transcends	 all	 intelligence.	 Using	 a	 language	 that	 comes	 very	 close	 to	 that	 of	
Timothy	I	and	the	other	East	Syriac	contemporary	mystics	(as	well	as	to	that	



















experience,	 due	 to	 the	 external	 and	 inner	 purification	 and,	 especially,	 to	 God’s	
intervention,	which	creates	spiritual	eyes,	spiritual	faculties,	capable,	in	consequence,	














The	method	 implied	 in	his	discourses	 is	 theanthropic,	 comprising	both	 human’s	
ascetical	 participation	 –	 bodily	 and	 noetic	 (ontological	 structure	 as	 well	 as	
ascetical	work)	–	and	the	direct	divine	intervention.	
In	addition	 to	 the	 idea	expressed	above,	one	 finds	necessary	 to	highlight	
that	Simon’s	ascetical	vision	gets	a	plus	of	importance	because	of	its	combination	
with	 his	worldly	 profession,	medicine,	 thus	 creating	 a	 bridge	 between	 theology	















soul	 and	 the	 body,	 integrated	 in	 the	 soteriological	 process	 ruled	within	 the	
ecclesiastical	community.	In	this	way,	probably	voluntarily,	he	avoids	an	excessive	
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